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in	my	 late	 teens	 through	 a	 long	 intellectual	 search.	 I	wasn’t	 happy	

























in	which	he	challenged	 the	 church	 to	get	 involved	 in	 technological	








the	 often	 hostile	 communities	 of	 science	 and	 technology,	 it	 needed	
to	 employ	a	person	who,	 in	order	 to	be	 able	 to	discuss	 issues	with	
technologists,	was	someone	who	knew	their	world	from	the	inside.1
The	 wisdom	 of	 that	 insight	 underlies	 much	 of	 SRT’s	 success	
over	40	years,	and	also	explains	why	the	pronouncements	of	church	
committees	on	scientific	matters	so	often	fall	on	deaf	ears,	or	worse.	
For	 example,	 at	 a	meeting	 in	 London	 I	 found	myself	 talking	 with	
the	 chairman	 of	 Imperial	 Chemical	 Industries	 (ICI).	 He	 said	 ‘Ah,	












in	God.	SRT’s	 task	 has	 been	 something	of	 the	 same.	The	world	 of	
science	 and	 technology	 is	 often	 suspicious	 of	 outsiders	 or	 anyone	
claiming	some	external	authority.	In	order	to	witness	to	Christ	in	this	
alien	context	requires	not	proclamations	but	incarnations.	One	has	to	
be	 in	 that	 different	world,	 and	 to	 show	 good	 reasons	why	 insights	




for	 engaging	 with	 new	 technologies,	 but	 for	 the	 task	 of	 Christian	
apologetics	in	an	increasingly	hostile	world.	
I	inherited	this	model	from	SRT’s	earliest	days,	which	was	often	
expressed	 in	 working	 groups	 which	 brought	 scientists	 round	 the	
table	with	 ethicists,	 theologians	 and	 other	 relevant	 disciplines,	 and	














breakthrough	happened	 in	 the	middle	of	our	 study.	We	had	already	






TV	 debut	 found	me	 appearing	 on	Newsnight being	 interviewed	 by	
Jeremy	Paxman!	














What are the issues on the apologetic landscape?
Looking	 at	 the	 landscape	 of	 apologetics	 reveals	 different	 sorts	 of	
issues.	Some	have	always	been	there	in	almost	any	time	and	culture.	
Does	God	exist?	Who	 is	 Jesus	Christ?	How	can	God	exist	with	all	
the	 suffering	 in	 the	world?	Then	 there	 are	 issues	which,	while	 not	
universal,	have	been	around	for	a	very	long	time.	The	perception	that	

















commitment	 and	 rather	 superficial	 loyalties,	more	 about	 packaging	
and	style,	less	about	content	than	what’s	immediate,	collage	instead	










are	 serious	 logical	 fallacies	 in	 seeing	 all	 ‘truth’	 as	 relativism	 –	 an	









out	 of	 a	 Jewish	 context	 into	 an	 entirely	Hellenistic	 one.	There	 is	 a	
profound	 ignorance	 about	 what	 Christianity	 is	 today,	 recalling	 one	









Athens,	 but	 there’s	 one	 important	 difference:	 Christianity	 has	 now	
been	around	a	long	time.	It	seems	perhaps	like	yesterday’s	religion,	






1.	 The question of origins:	 if	 science	 now	offers	 an	 apparently	
sufficient	narrative,	then	we	don’t	need	God	any	more.
2.	 The idea of comfort:	 if	 things	 are	 stable	 in	 everyday	 life	
materially,	or	 if	one	 is	 simply	 too	busy	or	 too	diverted,	 then	
making	a	place	for	God	seems	unnecessary.	


















definite	belief,	especially	when	 it	comes	 to	 religion	and	worldview.	
In	this	cultural	context,	preaching	Jesus	Christ	as	the	Way,	the	Truth	
and	 the	Life,	and	declaring	 that	 forgiveness	of	 sins	 is	obtainable	 in	
His	name	is	not	likely	to	be	listened	to	very	closely.	It’s	not	so	much	
because	 it’s	not	 reasonable.	 It’s	more	 it	 that	 seems	 implausible	 that	
such	belief	 is	uniquely	 true,	 and	 sufficient	 to	 change	one’s	 life	 and	







in	 Oxford	 and	 London	 by	 Os	 Guinness	 in	 the	 early	 1980s	 which	
eventually	found	expression	in	his	allegorical	book	The Gravedigger 
File.3	 Guinness	 refers	 to	 a	 passage	 in	 Paul’s	 first	 letter	 to	 the	
Corinthians	where	Paul	says,	‘I	have	become	all	things	to	all	people	
so	by	all	possible	means	I	might	save	some.	I	do	all	this	for	the	sake	






Dialogue	 with	 no	 message	 misses	 the	 point	 of	 engaging.	 But	 just	
preaching	 the	Word	and	praying	 the	Spirit	will	 convict	 is	 a	bit	 like	














In	 our	 more	 sceptical	 and	 unknowing	 era,	 we	 need	 a	 different	
approach	to	proclamation	or	dialogue,	which	Guinness	calls	persuasion	
–	‘the	creative	opening	of	people’s	minds	so	that	they	see	the	gospel	
as	something	 they	want	 to	believe	 in’,	something	 to	be	 lived	out	 in	
the	context	of	real	human	beings	and	their	lives.	The	community	of	





What	 Christians	 embody	 in	 their	 lived-out	 lives	 is	 as	 important	 as	
what	they	say.	But	the	life	alone	is	not	enough.	Words	are	also	needed.	
At	some	point,	we	have	to	make	the	link	clear,	that	enables	others	to	
see	 the	One	 from	whom	 the	 life	 is	 coming.	 I	 call	 this	 a	persuasive 
incarnational approach.	
Imaginative ways to open the closed








getting	 through	 people’s	 closedness,	 and	 cites	 all	 kinds	 of	 creative	
ways	 in	 which	 Jesus	 and	 the	 prophets	 before	 Him	 communicated	
God’s	message	 to	 those	 who	were	 too	 closed	 to	 hear	 the	message	
directly.	They	often	used	a	story,	parable	or	drama	to	engage	people,	
and	 then	 turned	 the	 point	 round	 to	 them.	Their	 hearers	did	 get	 the	
























happened.	Again,	 note	 how	Michaiah	first	 intrigues	Ahab,	 and	gets	
him	to	commit	himself,	before	engaging	him	with	the	real	message.	
Amos	 uses	 literary	 devices	 to	 bring	 home	 his	 strong	 prophetic	
message	against	Israel	(Amos	chs.	1–2),	but	it	doesn’t	sound	like	that	
at	first.	He	begins	–	‘Thus	says	 the	Lord:	“For	 three	 transgressions	
of	Damascus,	and	for	four,	I	will	not	revoke	the	punishment	...”’.	A	
variety	of	reasons	 is	given	as	 to	why	Damascus	has	 incurred	God’s	




was	coming	to	them.’	Then,	declares	Amos,	‘“For three transgressions 
of Judah, and for four, I will not revoke the punishment ...”’	 (and	
likewise	for	Israel). His	prophetic	message	is	that	the	chosen	people	
are	committing	sins	as	bad	as	the	nations	round	about,	and	will	incur	
God’s	 judgement	no	less.	But	 to	get	 this	over,	first	Amos	draws	his	
hearers	 in,	 invites	 them	 to	 concur	with	God’s	 judgement,	 and	 then	
turns	the	judgement	on	themselves.
Jesus	 does	 the	 same	 thing,	 when	 the	 Pharisees	 ask,	 ‘By	 what	
authority	are	you	doing	 these	 things?’	 (referring	 to	 the	cleansing	of	
the	Temple),	Jesus	says,	‘Let	me	ask	you	a	question.	John	the	Baptist’s	
ministry	–	was	it	from	heaven	or	from	men?’	The	Pharisees	are	now	
in	a	bind.	 If	 they	 say	 ‘from	heaven’,	 then	everyone	will	 ask	 ‘Why,	
then,	did	you	not	believe	him?’	 If	 they	 say	 John’s	ministry	 is	 from	
men,	the	people	will	oppose	them	because	they	all	held	that	John	was	
a	prophet.	The	Pharisees,	therefore,	say	‘We	don’t	know’,	and	Jesus	
replies	 ‘Neither	will	 I	 tell	 you	 by	what	 authority	 I	 am	 doing	 these	
things’	(Matt	21:23–27).
page 62


















in	 mourning	 for	 her	 dead	 brother,	 who	 will	 not	 receive	 the	
overtures	of	the	Duke	Orsino.	Her	clown	Feste	challenges	her.	
Olivia	says	‘Away	with	the	fool’.	Feste	replies	‘Away	with	the	
fool,	 gentlemen!’	 gesturing	 to	Olivia	 herself.	 ‘Why	 so?’	 she	
asks.	 Feste	 replies	 ‘Why	 are	 you	 mourning?’	 ‘Because	 my	
brother	is	dead.’	‘Then	you	must	think	your	brother’s	soul	is	
in	hell?’	‘No!	My	brother’s	soul	is	in	heaven!’	‘Well,	why	are	
you	mourning,	then.	Take away the fool!’	The	fool	is	allowed	
this	role	as	the	wise	one	who	plays	the	fool	in	order	to	turn	the	
tables	on	his	hearers.	
The	 basis	 for	 understanding	 is	 found	 in	 Paul’s	 discussion	 in	
Romans	 1:18	 ff.	 There	 he	 talks	 about	 people	 ‘holding	 the	 truth	 in	
unrighteousness’	 –	holding	 the	 truth	down	 as	 it	were.	Knowing	 the	
truth	but	holding	it	at	arm’s	length	–	holding	half-truths	and	half-lies	
in	order	to	justify	themselves.	In	Athens,	for	example,	Paul	uses	the	



















and	 it’s	 about	 us.	This	 is	 the	 art	 of	working	 from	a	 shared	 context	
towards	one	that	transforms.	





been	 replaced	 by	 the	 idea	 that	 science	 fully	 explains	 these	matters	





















historical	 documents.	 The	 way	 we	 know	 people	 is	 the	 knowledge	





This	 mechanistic	 approach	 is	 a	 mistaken	 claim	 in	 Stephen	
Hawking’s	 recent	 book	The Grand Design.5	He	 argues	 that	 strange	
events	predicted	at	the	edge	of	black	holes	suggest	that	a	‘Big	Bang’	
could	be	 created	 from	a	quantum	vaccuum,	without	 anyone	having	
to	 ‘light	 the	blue	 touch	paper’.	He	claims	 that,	based	on	 that	 logic,	
a	 Creator	 is	 not	 needed.	 Various	 physicists	 and	 others,	 however,	















The	 other	 question,	 on	 which	 I	 would	 like	 to	 conclude,	 is	 sin.	
One	 of	 the	most	 foundational	Christian	 concepts	 is	 its	 view	 of	 the	
human	 condition;	 that	while	 human	kind	 is	 noble,	 being	 created	 in	
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God’s	 image,	we	are	also	profoundly	spoiled	by	our	attempts	 to	be	
















That’s	 a	 very	 radical	 message	 to	 bring.	Yet,	 the	 radicalism	 of	 the	
traditional	Christian	message	at	this	point	is	hugely	liberating.	Instead	
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